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Co-existence of Buddhism and Śaivism under royal patronage during the early me-
dieval period: Kashmir, Nepal (Licchavis and .Thākurīs), Eastern India (Candras,
Candras of Arakan, Pālas), the Khmers, the Chams, Majapahit eastern Java.

is co-existence facilitated by the fact that the form of Buddhism adopted and
developed was one that had equipped itself with:

. a pantheon of ordered sets of deities

. a repertoire of Tantric ceremonies that parallelled that of the Śaivas and indeed
had modelled itself upon it:

(a) Ma .n .dala initiation
(b) a system of worship animated by the principle of identification with the

deity of initiation (devatāha .mkāra .h, devatāgarva.h) through the use of
Mantras, Mudrās, visualization, and fire-sacrifice (homa.h)

(c) the claim that it could bestow not only Buddha-hood [in this life] but
also the production of supernatural effects (siddhi .h) : śāntikam, pau.s.tikam,
abhicāra .h, and control of the rain (var.sāpa .nam and ativ.r.s.tidhāra .nam)

(d) ceremonies for patrons in the public domain: for the consecration (prati.s.thā)
of temple images (pratimā), paintings of deities on cloth (pa.ta .h), manuscripts
of sacred texts (pustakam), monasteries (vihāra .h), shrines (gandhaku.tī),
Caityas, reservoirs (pu.skari .nyādi), gardens and the like (ārāmādi)

(e) Buddhist funeral rite (antye.s.ti .h) for initiates.

at this transformation of the Mahāyāna had been achieved by absorbing and
adapting non-Buddhist practices was, of course, evident from the beginning:
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. rNam par snang mdzad chen po mngon par byang chub pa’i rgyud (Mahā-
vairocanābhisa .mbodhitantra), DK, Rgyud ’bum, vol. tha, f. r–: ‘‘O [Va-
jrapā .ni,] Lord of the Guhyakas, in time to come there will arise people of
inferior understanding and no faith who will not believe this teaching. ey
will dissent and have many doubts. ey will hear it but they will not take it
to heart and they will refuse to put it into practice. Being themselves unworthy
they will bring others too to ruin. [For] they will say that this is not the teaching
of the Buddhas but belongs to the outsiders’’.

. Mañjuśriyamūlakalpa .–b: ‘‘I have taught this Mantra [of Śiva] which
together with the tridentMudrā destroys all demons, out of my desire to benefit
living beings. ose living on the earth will say that its ancient Kalpa, that I
taught in former times, was taught by Śiva. [But] the various excellent extensive
[Kalpas] in the Śaiva Tantras are in fact my teachings’’.

. .–: ‘‘It was I that first taught, in this vast Kalpa, everything that the
inhabitants of earth without exception refer to as the teaching of Śiva. It was
only later that others taught in the various texts [considered to be taught by
him] the Kalpamantras of the wise Śiva Tumburu the Trader’’.

S      B M:

. Sarvatathāgatatattvasa .mgraha;

(a) āveśa .h.
(b) Section : Vajraguhyama .n .dala, in which the five Tathāgatas are replaced

by goddesses (§§–): Vairocana at the centre by Vajradhātvīśvarī
and, around her in the four directions, Ak.sobhya by Vajravajri .nī, Rat-
nasambhava byRatnavajri .nī, Amitāyus byDharmavajri .nī, andAmoghasi-
ddhi by Karmavajri .nī. §: ‘‘Ah, how benevolent is the Bodhicitta to
all beings! For the Buddhas take on even female form to accord with [the
expectations of] their disciples (vineyavaśāt)’’.

(c) incorporation of sexual intercourse into the activities of worship as a
higher form of practice (ni .hśaṅkācāra .h).

. Guhyasamāja: copulating deities, sexual initiation rites, and the sacralization of
impurity

. Sarvabuddhasamāyoga.dākinījālaśa .mvara: Heruka and his Yoginīs, Kāpālika iconog-
raphy, the Ga .nama .n .dala, and the first signs of Śaiva-Buddhist intertextuality.
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. e Cakrasa .mvara texts: the full appropriation of Vidyāpī.tha Śaivism:

(a) Śa .mvara/Vajrarudra and Vajravārāhī: the transformation of Bhairava and
his consort.

(b) e rise of the goddess to independence.
(c) e adoption of the Vidyāpī.tha’s Caryā and Yoga

i. Vidyāpī.tha’s Kāpālikamode of post-initiatory observance (caryāvratam
ii. e pan-Indian topography of the Śākta Śaivas’ sacred sites, their

Pī.thas, K.setras, Upak.setras, Sa .mdohas/Chandohas and the like (La-
ghuśa .mvara and Vajra .dāka).

iii. e practice of visiting these sacred sites (pī.thabhrama.nam) in search
of meetings with the Yoginīs/ .Dākinīs that are believed to frequent
them and to be incarnate there in human women enlightened from
birth or in childhood.

iv. Classifying such women as belonging to one or other a fixed number
of deity-clans (kulam) and of specifying various characteristics of
appearance and behaviour that enable the adept to determine these
clan-affiliations.

v. Consumption and offering of meat and alcoholic liquor in their rites.
vi. e consumption of foul substances without inhibition as an initia-

tory test of nondual awareness.
vii. e sacrifice and consumption of the flesh of human beings believed

to have been reincarnated seven times for this purpose (saptāvarta .h)
and the use of their skulls as skull-bowls.

viii. e practice of visualizations in which the Sādhaka enters the body
of a victim through the channels of his vital energy (nā.dī), extracts
his vital essences, and draws them into himself.

ix. Yogically raising one’s consciousness out of one’s body through the
central channel as a means of ending one’s life and ascending to a
paradise or liberation, (utkrānti .h, Tib. ’pho ba).

x. e adaptation of this practice as a means of assisting the dying and
the dead.

xi. e practice of transferring one’s consciousness out of one’s body to
pass into and animate a corpse (parakāyapraveśa.h).

xii. e Yoga of the three Nā .dīs.

. Textual dependence: I have reported (, ) correspondences with pas-
sages in five Śaiva scriptures: () the Yoginīsa .mcāra of the third .Sa.tka of the
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Jayadrathayāmala; () the short redaction of the Siddhayogeśvarīmata—amuch
longer redaction, known to Abhinavagupta, has not come down to us—, () the
Tantrasadbhāva, () the Picumata (/Brahmayāmala), and () the Niśisa .mcāra,
all of which are texts of the Vidyāpī.tha.  verses out of a total of about 
with some prose equivalent in length to about  more:

(a) Yoginī .dākinīlāmākulalak.sa .nāni
(b) chommā.h (Pa.talas –)
(c) samayā.h (Pa.talas –)
(d) pī.thādaya .h (Pa.tala )
(e) saptāvartalak.sa .nam (Pa.tala ).
(f) eworship of the Kulikā .–b (<Herukābhyudaya.–) < Picumata

.c–.
(g) e initiation ceremony: Laghuśa .mvara .–. < .– of theYoginīsa .mcāra.
(h) e ritual procedures for supernatural effects:

i. Laghuśa .mvara,Pa.tala  < Picumata .–, .c–c, .–b, .abc,
and .d.

ii. Laghuśa .mvara, Pa.tala  < Picumata .–b, .c–.
iii. Laghuśa .mvara, Pa.tala  < Picumata .c–b.
iv. Laghuśa .mvara, Pa.tala  < Picumata .ab, ., ., .–b,

. [cf. .–], .ab.
v. Laghuśa .mvara, Pa.tala , up to v.  (the point at which the earlier

redaction of the text ends) < Picumata .–, .c–, ., .,
..

P :

. In the common text (.–.). E.g., tasyāgrata .h sthitā .m devī .m vajravārāhī .m
sughorām ||mahābhairavābhimukhā .m k.rtvā tu trimukhī .m raudrarūpi .nīm (.c–
.b) ( < tasyāgrata .h sthitā .m devīm aghorā .m ghoravikramām | bhairavābhimu-
khī .m kruddhā .m raudrarūpā .m nyaset tata .h). e accessible Sanskrit manuscript
gives the name of Heruka here, reading śrīherukābhimukhā .m k.rtvā tu, and this
reading is supported by the commentators Bhavabha.t.ta (śrīherukābhimukhā .m
k.rtvā) and Indrabhūti (he ru ka dpal ye shes phyogs ni [*śrīherukajñānābhimukha-
]), and the Tibetan translation (he ru ka dpal che la phyogs [*mahāśrīherukābhi-
mukha-]). But it is certain that this is a later improvement, because mahā-
bhairavābhimukhā .m k.rtvā tu is what we find in the older redaction attested in





Jayabhadra’s commentary, and in the text as incorporated in theAbhidhānottara
(mahābhairavābhimukhī .m). It is also supported by the commentary on the later
form of the Laghuśa .mvara by Vīravajra, who gives rab ’jigs byed che la phyogs
‘facing Mahābhairava’ here.

. Buddhist elements in the common text: Sarvatathāgatatattvasa .mgraha, Guhya-
samāja, and Sarvabuddhasamāyoga + Picumatamake up nearly the whole of the
flagship chapter .

. Buddhist sections added at the end of the text.

Chapter  of the Herukābhidhāna , the ‘flag-ship’:

Herukābhidhāna
. athāto rahasya .m vak.sye
samāsān na tu vistarāt
śrīherukasa .myoga .m
sarvakāmārthasādhakam
. uttarād api cottara .m
.dākinījālaśa .mvaram

Sarvabuddhasamāyoga
rahasye parame ramye . rahasye parame ramye
sarvātmani sadā sthita .h sarvātmani sadā sthita .h
. sarva .dākinīmaya .h sattvo sarvabuddhamaya .h sattvo
vajrasattva .h para .m sukham vajrasattva .h para .m sukham
asau hi svayambhūr bhagavān . asau svayambhūr bhagavān

eka evādhidaivata .h
sarvabuddhasamāyoga-

vīro .dākinījālaśa .mvaram .dākinījāśa .mvara .h

Pau.skara etc.
. sa .mbhavān ad.r.s.tavigrahāc chāntāc

chivāt paramakāra .nāt
nādarūpād vini.skrā .ntā .h nādarūpa .m vini.skrānta .m

śāstra .m paramadurlabham

Picumata / Brahmayāmala
samayācāragocarā .h
durlabha .m tri.su loke.su . durlabha .m tri.su loke.su
ādimadhyāntasa .msthitam
Cf. Herukābhyudaya .c–:
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’jig rten gsum na rnyed pa yin
*durlabha .m tri.su loke.su
g.yon nas skyes pas byed pa yin
*vāmodbhava- . . .
Cf. Herukābhidhāna ., V .D ., AbhU . Jayadrathayāmala, .Sa.tka , Ādyayāgavidhipa.tala, v. 
vāmodbhava .m jagat sarva .m trailokya .m sacarācaram bhagodbhava .m jagat sarva .m bhagamadhye laya .m gatam

dam tshig spyod pa’i mtshan nyid dang
*samayācāralak.sa .nam samayācārapālanam

Tantrasadbhāva
. manthyamanthānasa .myoga- mathyamanthanayogena

.rjutva .m jāyate priye
Cf. Kubjikāmata .ab:
madhyamanthānayogena jñānāgnir jāyate kila

yathā tathā mantrajāpadhyānādiyukta .m
ere is nothing corresponding to .ab
in the Herukābhyudaya’s version.

Picumata
yogaś caiva vidhijñāna .m .c yāga .m vidhis tathā jñāna .m

cakra .m yoga .m ca śobhanam
. kathayāmi mahādevi
yat tvayā codita .m *balam (?)

tantre nigadita .m ś.r .nu
. madhyamottamaśvāsena .c madhyamottamachāgena
gandhodakasahitena tu gandhodasahitena tu
kulikā .m pūjayen nitya
kālaviśe.se .na tu
Cf. Abhidhānottara .c:
madhyamottamaśvāsena
gandhokasahitena tu
gulikā .m kārayed dhīmān;
and Herukābhyudaya .cd:
madhyamottamaśvāsena
gandhokasahitena tu
va.tikā .m prāśayen nitya .m . va.tikā .m prāśayen prājña .h
pūjākālaviśe.sata .h pūjākāle viśe.sata .h

vidhāna .m tu sadā yojya .m
carvāhāre .na suvrate
. samaye sadhāne caiva
dravyālabhanakarma.ni

. dūtaya .h sahajā .h siddhā tasyaiva dūtaya .h siddhā .h
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sahajā vīravandite
adhamottamamadhyamā.h

Sarvatathāgatatattvasa .mgraha Guhyasamāja
. svavajra .m padmasa .myukta .m
dvayendriyaprayogata .h

antargatena manasā : antargatena manasā
kāmasiddhi .m tu bhavayet kāmaśuddhi .m ca bhāvayan
. svaretobindubhir buddhān svaretobindubhir buddhān svaretobindubhir buddhān
bodhisattvā .mś ca pūjayet pūjayan siddhim āpnuyāt vajrasattvā .mś ca pūjayet

Sarvabuddhasamāyoga qu. at Jñānasiddhi .
darśanasparśanābhyā .m ca darśanasparśanābhyā .m ca
śrava .ne smara .nena ca śrava .nasmara .nena ca
. mucyate sarvapāpais tu sarvapāpair vimucyante
evam eva na sa .mśaya .h *yujyante (em. : pūjyante Ed.) sarvasiddhibhi .h

Cf.Matasāra, f. v:

yogitva .m parama .m pu .nya .m etat te parama .m mantra .m

pavitra .m pāpanāśanam pavitra .m pāpanāśanam

. sidhyate japan mantra .m
jāpena dhyānena ca
samayān pālayen nitya .m Cf. Svacchanda .a: samayān pālayen nityam ubhayārthaphalepsayā;

Picumata .ab: samayām pālayet sarvvāṅ khānapānavisarjitām;

and Timirodghātana f. r: samaya pālayen nityam ekākārapadāsthitam

sādhaka .h susamāhita .h Very common in the Śaiva scriptures, especially in the Picumata.

. bhedena samayānā .m tu
na dīk.sāma .n .dale siddhir avāpyate e term dīk.sāma .n .dalam is standard in Śaiva texts.

It occurs nowhere else to my knowledge in Tantric Buddhist literature, except

in Guhyasiddhi ., where the context is Śaiva rather than Buddhist Ma .n .dala initiation.

Sarvabuddhasamāyoga .–, var. –
madhu rakta .m sakarpūra .m . *mahārakta .m sakarpūra .m

dmar chen dang ni ga bur bcas
raktacandanayojita .m *raktacandanayojita .m

tsa ndan dmar por byar ba dag
. ga .namadhye prati.s.than tu *ga .namadhye prati.s.tha .m tu

tshogs kyi dbus su bzhag pa ni
Only in the version in the Abhidhānottara: sarvocchi.s.tarasāyanam .d *sarvocchi.s.tarasāyanam
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ra sa ya na kun slong ba
sarvavajrāṅkacihnadh.rk .d *savajravāmacihnadh.rk (?)

g.yon pa mtshan ’dzin rdo rje bcas
.a rang gi lha yi sbyor ldan pas /

.a rang gi lha yi rnal ’byor ldan

anāmāṅgu.s.thavaktrābhyā .m .b *anāmāṅgu.s.thavaktrābhyā .m
srin lag dang ni mthe bo’i rtses

lehayed yogavit sadā
. somapānavad āsvādya .c *somapānavad āsvādya

zhi ba’i btung pa bzhin myangs na
siddhim āpnoti śāśvatīm *siddhim āpnoti śāśvatīm

rtag pa’i dngos grub thob par ’gyur
pañcām.rtam bhaved etat
sarvvasiddhipravartakam
. catu .hpūjā .m tathā yoginyo
vīrādvayasamāpatti-
samāpanna .m ca tattvadh.rk
divyamānu.syatā .m saukhyam
pi .n .dīk.rtya vajraka .nikayā
kalā .m nārghanti .so .daśīm

�
Herukābhidhāna .–. Śaiva Yoginīsa .mcāra .–
. girigahvarakuñje.su girigahvaraguhye.su
mahodadhita.te.su vā mahodadhita.te.su ca
ādisiddhaśmaśāne ca ādisiddhe śmaśāne vā
tatra ma .n .dalam ālikhet ālikhen ma .n .dala .m śubham
. . . . . .

For this parallel (Herukābhidhāna .–. < Jayadrathayāmala, .Sa.tka , Yoginīsa .mcāra
.–), which covers the Herukābhidhāna’s treatment of the initiation ceremony, see
S , pp. –.
�
e only substantially Buddhist passage in the main body of the Herukābhidhāna:
. atha kāyatraya .m vak.sye śrīherukādvayayogata .h |
yena vijñātamātre .na sidhyante nātra sa .mśaya .h ||
. dharmakāyaśarīrā .nā .m yadā bhavati sādhaka .h |
tadā jñāna .m pravadāmy aham ||
. sa .mbhogakāyaśarīrā .nā .m yadā bhavati sādhaka .h |
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tadā sa .mbhoga .m pravadāmy aham ||
. nirmā .nakāyaśarīrā .nā .m yadā bhavati sādhaka .h |
tadā nirmā .nakāya .m pravadāmy aham ||
. jñānasa .mbhoganirmā .na samāpnoti na sa .mśaya .h |
śrīherukamāhātmāna .m sidhyate nātra sa .mśaya .h ||
�
e concluding section of the Herukābhidhāna in the shorter redaction known to
the earliest commentators (Jayabhadra and Bhavyakīrti), probably early in the th
century:

Herukābhidhāna Picumata
. atha homavidhi .m vak.sye
avaśya .m vaśyakarma .na .h
yena samyag vidhānena
āśu siddhi .h pravartate
. gomā .msa .m surayālo .dya . gomā .msa< .m> surayālo .dya
vāmahastena homayet vāmahastena homayet

gorakta .m gh.rtasa .myukta .m
avadhūtena mantravit
. vāmahastena hotavya .m
yad icchet siddhim ātmana .h

buddho ’pi vaśam āyāti śakro ’pi vaśam āyāti
ki .m puna .h k.sudramānu.sā .h ki .m puna .h k.sudramānu.sā .h

. ni.s.thīvana .m dantakā.s.tha .m .c ni.s.thīvana .m dantakā.s.tha .m
svadehodvartana .m tathā .d svadehodvartana .m tathā
nāmnā madyāktahomena . nāmnā madyāktahomena
trailokya .m vaśam ānayet trailokya .m vaśam ānayet

dantadhāvanam ādāya
gokī.tarudhira .m tathā
. tenākta .m homayec caila .m
trailokya .m kar.sayet k.sa .nāt

. rajasvalāyā raktena rajasvalāyā raktena
bhuktodgīr .na .m ca bhojanam bhuktodgīr .na .m ca bhojanam
sa .myukta .m mānu.sai .h keśai .h . sa .myukta .m mānu.sai .h keśai .h
sadya-m ākar.sa .na .m param sadyas tv ākar.sa .na .m param

Cf. Niśvāsaguhya f. r: sadya-m-utkrāntikārikā;

f. r: sadya-m utkramayet tanum

. svakāyād gh.rtam udgīr .na .m svakāyād gh.rtam udgīrya
svakeśair homayed budha .h svakeśair homayen nara .h
nimbakā.s.thāgnisa .mdīpte . nimbakā.s.thendhanair dīpte





sadya vidve.sa .na .m param vahnau vidve.sa .na .m param
. kākapak.sak.rte home kākapak.sak.rte home
dhuttūrāgni samāhita .h mūtratailāktasa .myuta .m
ka.tutailena sa .myukta .m . dhatūrakendhanair dīpte
sadyoccā.tanamāra .nam sadyoccā.tanam uttamam

.c gomāyumā .msamadyena . gomāyumā .msamadyena
homayed balikriyā bhak.sahomabalikriyā
. japamantrak.rte rātrau japen mantrak.rte rāve
kro.s.tuka .m nīyate . . . kro.s.tuko nipate ’grata .h

.cd svecchāyu.so mahāyogī .c svecchāyu.so mahāyogī
krī .date ’nekarūpadh.rk .d krī .date ’nekarūpadh.rk

Cf. .ab: svecchāyu.so mahāyogī divyarūpadharo bhavet

.cd adhikāyu ku.smā .n .da .m . āvikāmuktaku.smā .n .da .m
mudga mā.sa sagomadhu mudga mā.so sitā madhu .h
. chardirājikāg.rha- chardirājīk.rto lepas
tamālapatrair mukhabandhana .m trailokya .m mukhabandhanam
svecchakārī bhaved yogī
yatra tatra vyavasthita .h

Here the text as known to the earliest commentators (Jayabhadra and *Bhavyakīrti)
ends.
�
e passage from . to .b is found in Abhidhānottara . Perhaps the text
was first extended only up to this point. Part of this passage, beginning from .,
has also been incorporated (with some revision, mainly the omission of the cruxes) in
the Buddhist Yoginīsa .mcāra .c–. ere too the incorporated passage ends at this
same point (.b).
. athāpara .m pravak.syāmi bhūmi pī.thādi yoginī |
śrīherukasyāṅgāṅga .m sarvāṅga .m sthiracalātmakam ||
. pī.tha .m muditābhūmau papī.tha .m vimala .m tathā |
k.setra .m prabhākarī jñeyā arci.smatyopak.setrakam ||
. chandoham abhimukhī caiva upacchandoha .m surdurjayā |
duraṅgameti melāyā .m acalasyopamelaka .m ||
. śmaśāna .m sādhumatī caiva dharmameghopaśmaśānaka .m |
śrīherukamatiś cāyam e.sa adhyātmabhūmaya .h ||
. daśapāramitābhūmau mlecchā bhā.santu yoginī |
svarge martye.su pātāle vīrāṅga .m sthiracalātmaka .m ||
. pullīrādi yathoddi.s.ta .m bāhyādhyātme sa .msthita .m |
śrīherukamahāyoga .m sarvakāmeśvara .m prabhum ||





. sarvata< .h> pā .nipādānta .m sarvatok.siśiromukha .m |
sarvata< .h> śrūyate loke sarvam āv.rtya ti.s.thati ||
. tatas tu sādhayet siddhī .h dhyānayuktena cetasā |
sādhakānā .m hitārthāya guhyatattvam udāh.rtam ||
.–b and ab > Sa .mpu.todbhava ..–b. .ab > Sa .mpu.todbhava ..cd:
yathoddi.s.taprakāra .m tu bāhyādhyātma .m vicintayet. .. Cf. Śvetāśvataropani.sad ., Bha-
gavadgītā ., Kūrmapurā .na .., Vāyupurā .na .: sarvata .h pā .nipāda .m tat sarvatok.siśi-
romukham | sarvata .h śrutimal loke sarvam āv.rtya ti.s.thati; Subhā.sitasa .mgraha, p. , ll. –:
śrīśa .mvare ’py āha: sarvata .hpā .nipādādya .m sarvatok.siśiromukham | sarvata .h śrutimān loke sarvam
āv.rtya ti.s.thati.

  .. . -
 ..
�
e st chapter:
In the rnam thar of Tilopā ascribed to Mar pa Chos kyi blo gros Jñāna .dākinī and
her retinue are said to have taught Tilopā the fifty-first Pa.tala together with the oral
transmission (ed. C , p. : gsungs nas rtsa rgyud le’u nga gcig pa bshad
rgyud dang bcas pa dang snyan rgyud gnang ngo). e rnam thar of Nāropā attributed
to the twelfth-century author lHai’i btsun pa rin chen rnam rgyal says that Nāropā
studied and mastered the Mūlatantra of Śa .mvara (bDe mchog) in fifty chapters. See
the translation of G (, p. ), which misunderstands this as referring to
the Abhidhānottaratantra.
. athāta .h sa .mpravak.syāmi āmnāya .m sudurlabham |
gopanīya .m mayā tantre vīrasa .mketabhā.sitam ||
. nivasana .m pañcamudrādi gātrasya prajñāṅga .m kīla pañjaram |
ālikālīti-m uccārya hetvādiśūnyapūrvaka .m ||
. prav.rttinādamādīni yāvat sa .mhārayogata .h |
am.rtāpyāyaniv.rtti .m tu hastapūjābhisecana .m ||
. mahākavacena sa .mrak.sya sarvamantre .nārcanam |
etac caturdaśa tattva .m sa .mk.sepe .na tu bhā.sitam ||
. ya .h samācarati nara .h śre.s.tha .h sarvapāpaviśuddhātmā
tāthāgatī .m ca labhate bhūmi janmani janmani ||
Cf. Sarvatathāgatatattvasa .mgraha §: sarvapāpaviśuddhātmā sarvaśuddhyā karoti sa .h |

sarvakāryā .ni karmo ’yam iti bhāvena sidhyati; Niśvāsamukha .cd: sarvapāpaviśuddhātmā dehatyāge
diva .m yayau; Niśvāsaguhya .c–b: pañcavi .mśa sahasrā .ni japtvā vyomaśivasya tu | sarvapā-
paviśuddhātmā k.rtasevo bhavi.syati; Kriyākalagu .nottara f. r: sarvapāpaviśuddhātmā śivaloka .m sa
gacchati; Nā.tyaśāstra .: maheśvarasya carita .m ya ida .m sa .mprayojayet | sarvapāpaviśuddhātmā
śivaloka .m sa gacchati. e expression is also common in the Epic and Purā .nas. See, e.g.,Mahābhārata
..cd: sarvapāpaviśuddhātmā gacchec ca paramā .m gatim; and ..cd: sarvapāpaviśuddhātmā
brahmaloka .m ca gacchati; Kūrmapurā .na ..cd: sarvapāpaviśuddhātmā rudraloka .m sa gacchati.





. tathāgatakulotpadya rājā bhavati dhārmika .h
yathā pūrvādipāpasya hīno sarvalak.sa .nai .h
. ya imā .m dhyāyate nitya .m sarvakāmeśvara k.sitau |
gh.rtapūr .na .m yathā bhā .n .da .m sthāpitam agnimadhyake ||
. dravanta .m dravate sarpi .h kāla .m naśyati bhā .n .dayo .h |
tathā pāpa .m ca naśyati śrīheruketi nāmata .h ||
. dhyāne cintitamātram vā pā.tha .m svādhyāyalekhanāt |
svargabhogam avāpnoti athavā cakravartina .m ||
. cyutikāle tu yogīnā .m śrīherukādivīrā yoginī |
nānāpu.spakaravyagrā nānādhvajapatākinam ||
. nānātūryanirgho.sair nānāgītopahārata .h |
m.rtyur nāma vikalpasya nīyate khecarīpade||
. eva .m deva mahāvīra yoginyo bhuvi durlabham |
�
Verses from the remainder of the text, from .c to the end, are found elsewhere
in the corpus only in the Yoginīsa .mcāra (YS) and the Sa .mvarodaya (SU): .c–b
> YS .c-b, .– > SU .c–b, .d > SU .d.
śrīherukamahātantra .m yo jñātvāpi abhaktita .h |
dāridrya .m du .hkhasantāpa .m tasya nitya .m sadā bhavet ||
. ka .n.thikācū .dakeyūra .m ku .n .dala .m brahmasūtrakam |
ka .n.thāla .mk.rtaśiromālā mekhalāghurghurāravai .h ||
. girimastakakiñjalke viśvapadmālikālya .m ca |
gauryāpati .m samākramya vajragha .n.tāṅgaliṅgitam ||
. caturvi .mśena sārdha sa .myukta .m vīrayoginiv.rndakai .h |
śrīherukamahārāja .m bhāvayeta parama .m pada .m ||
. sarvavīrasya yoginya .h sa par.sanmadhye yogavān |
sarve tu.s.tā vai bhūtā s.r.s.tisa .mhārakārakā .h ||
. nānādhimuktikā .h sattvāś caryā nānāvidhoditā .h |
nānānayavineyānā .m nānopāyāni darśitā .h ||
. gambhīradharmanirdeśe nādhimuktir bhaved yadi |
pratik.sepo na kartavya .m smartavyācintyadharmmatā ||
. nātra me vi.sayo hy e.sa nāha .m jānāmi dharmatā .m |
jānanti te mahātmāna .h sa .mbuddhā<s> tatsutā api ||
. utpādam api buddhānā .m anutpāde pi vā sthita .h |
Cf. Śivadharma .c–: krī .date parama .m kāla .m rudraloke vyavasthita .h | tata .h kālāt k.siti .m

prāpya rājā bhavati dhārmika.h | surūpa.h sudvijo vāpi sarvavidyārthapāraga.h; Niśvāsamukha .: tena
pu .nyaphalenaiva svargaloke mahīyate | svargalokāt paribhra.s.to rājā bhavati dhārmika.h.

Picumata .c–: ś.r .nu devi pravak.syāmi sarvayogiprasādhanam | yāgamantrasamopeta .m
yoginījālaśa .mvaram | yena vijñātamātre .na trailokye khecarīpadam; Jayadrathayāmala, .Sa.tka , .ab:
.sa .nmāsād utpataty eva sādhaka.h khecarīpadam; .cd: tatrārū.dha .h plaved devi praharāt khecarīpadam;
Vāmanadatta, Dvayasa .mpattivārtika cd: mārge .nānena sa .msiddhā labhante yoginīpadam.





dharmatā sarvadācintyā hāniv.rddhivivarjitā ||
. ity eva .m tulayitvā tu na nindyā<t> sarvalaukikam |
acintyo gatis te.sām acintyo buddhanā.taka .m ||
. sūtra .m kriyābhicaryā .nā .m yogaguhyan tu bhedata .h |
sattvāvatāra .naśīla .m tu tatra tatra ratā iva ||

 . . . . .  .-
   . . .  ..

is is where the text ends in the only currently accessible manuscript (Baroda, Ma-
haraja SayajiraoUniversity, Oriental Institute,MS Acc. ; ‘Herukavidhānatantra’;
palm-leaf; Ku.tila script; incomplete; undated), in the redaction known to all commen-
tators other than Jayabhadra and Bhavyakīrti, and in the Tibetan translation (bDe
mchog nyung ngu: Derge Kanjur, Rgyud ’bum, vol. ka, ff. r–v; by Padmākara
and Rin chen bzang po [–], revised by Prajñākīrti [b. ] and Mar pa Chos
kyi grags pa).




